The National Organization for Women's 1966 Statement of Purpose
We, men and women who hereby constitute ourselves as the National Organization for Women,
believe that the time has come for a new movement toward true equality for all women in America,
and toward a fully equal partnership of the sexes, as part of the world-wide revolution of human
rights now taking place within and beyond our national borders.
The purpose of NOW is to take action to bring women into full participation in the mainstream of
American society now, exercising all the privileges and responsibilities thereof in truly equal
partnership with men.
We believe the time has come to move beyond the abstract argument, discussion and symposia
over the status and special nature of women which has raged in America in recent years; the time
has come to confront, with concrete action, the conditions that now prevent women from enjoying
the equality of opportunity and freedom of choice which is their right, as individual Americans, and
as human beings.
NOW is dedicated to the proposition that women, first and foremost, are human beings, who, like all
other people in our society, must have the chance to develop their fullest human potential. We
believe that women can achieve such equality only by accepting to the full the challenges and
responsibilities they share with all other people in our society, as part of the decision-making
mainstream of American political, economic and social life.
We organize to initiate or support action, nationally, or in any part of this nation, by individuals or
organizations, to break through the silken curtain of prejudice and discrimination against women in
government, industry, the professions, the churches, the political parties, the judiciary, the labor
unions, in education, science, medicine, law, religion and every other field of importance in
American society.
Enormous changes taking place in our society make it both possible and urgently necessary to
advance the unfinished revolution of women toward true equality, now. With a life span lengthened
to nearly 75 years it is no longer either necessary or possible for women to devote the greater part
of their lives to child- rearing; yet childbearing and rearing which continues to be a most important
part of most women's lives -- still is used to justify barring women from equal professional and
economic participation and advance.
Today's technology has reduced most of the productive chores which women once performed in the
home and in mass-production industries based upon routine unskilled labor. This same technology
has virtually eliminated the quality of muscular strength as a criterion for filling most jobs, while
intensifying American industry's need for creative intelligence. In view of this new industrial
revolution created by automation in the mid-twentieth century, women can and must participate in
old and new fields of society in full equality -- or become permanent outsiders.
Despite all the talk about the status of American women in recent years, the actual position of
women in the United States has declined, and is declining, to an alarming degree throughout the
1950's and 60's. Although 46.4% of all American women between the ages of 18 and 65 now work
outside the home, the overwhelming majority -- 75% -- are in routine clerical, sales, or factory jobs,

or they are household workers, cleaning women, hospital attendants. About two-thirds of Negro
women workers are in the lowest paid service occupations. Working women are becoming
increasingly -- not less -- concentrated on the bottom of the job ladder. As a consequence full-time
women workers today earn on the average only 60% of what men earn, and that wage gap has been
increasing over the past twenty-five years in every major industry group. In 1964, of all women
with a yearly income, 89% earned under $5,000 a year; half of all full-time year round women
workers earned less than $3,690; only 1.4% of full-time year round women workers had an annual
income of $10,000 or more.
Further, with higher education increasingly essential in today's society, too few women are
entering and finishing college or going on to graduate or professional school. Today, women earn
only one in three of the B.A.'s and M.A.'s granted, and one in ten of the Ph.D.'s.
In all the professions considered of importance to society, and in the executive ranks of industry
and government, women are losing ground. Where they are present it is only a token handful.
Women comprise less than 1% of federal judges; less than 4% of all lawyers; 7% of doctors. Yet
women represent 51% of the U.S. population. And, increasingly, men are replacing women in the
top positions in secondary and elementary schools, in social work, and in libraries -- once thought
to be women's fields.
Official pronouncements of the advance in the status of women hide not only the reality of this
dangerous decline, but the fact that nothing is being done to stop it. The excellent reports of the
President's Commission on the Status of Women and of the State Commissions have not been fully
implemented. Such Commissions have power only to advise. They have no power to enforce their
recommendation; nor have they the freedom to organize American women and men to press for
action on them. The reports of these commissions have, however, created a basis upon which it is
now possible to build. Discrimination in employment on the basis of sex is now prohibited by
federal law, in Title VII of the Civil Rights Act of 1964. But although nearly one-third of the cases
brought before the Equal Employment Opportunity Commission during the first year dealt with sex
discrimination and the proportion is increasing dramatically, the Commission has not made clear
its intention to enforce the law with the same seriousness on behalf of women as of other victims of
discrimination. Many of these cases were Negro women, who are the victims of double
discrimination of race and sex. Until now, too few women's organizations and official spokesmen
have been willing to speak out against these dangers facing women. Too many women have been
restrained by the fear of being called `feminist." There is no civil rights movement to speak for
women, as there has been for Negroes and other victims of discrimination. The National
Organization for Women must therefore begin to speak.
WE BELIEVE that the power of American law, and the protection guaranteed by the U.S.
Constitution to the civil rights of all individuals, must be effectively applied and enforced to isolate
and remove patterns of sex discrimination, to ensure equality of opportunity in employment and
education, and equality of civil and political rights and responsibilities on behalf of women, as well
as for Negroes and other deprived groups.
We realize that women's problems are linked to many broader questions of social justice; their
solution will require concerted action by many groups. Therefore, convinced that human rights for
all are indivisible, we expect to give active support to the common cause of equal rights for all those
who suffer discrimination and deprivation, and we call upon other organizations committed to such
goals to support our efforts toward equality for women.

WE DO NOT ACCEPT the token appointment of a few women to high-level positions in government
and industry as a substitute for serious continuing effort to recruit and advance women according
to their individual abilities. To this end, we urge American government and industry to mobilize the
same resources of ingenuity and command with which they have solved problems of far greater
difficulty than those now impeding the progress of women.
WE BELIEVE that this nation has a capacity at least as great as other nations, to innovate new social
institutions which will enable women to enjoy the true equality of opportunity and responsibility in
society, without conflict with their responsibilities as mothers and homemakers. In such
innovations, America does not lead the Western world, but lags by decades behind many European
countries. We do not accept the traditional assumption that a woman has to choose between
marriage and motherhood, on the one hand, and serious participation in industry or the professions
on the other. We question the present expectation that all normal women will retire from job or
profession for 10 or 15 years, to devote their full time to raising children, only to reenter the job
market at a relatively minor level. This, in itself, is a deterrent to the aspirations of women, to their
acceptance into management or professional training courses, and to the very possibility of equality
of opportunity or real choice, for all but a few women. Above all, we reject the assumption that
these problems are the unique responsibility of each individual woman, rather than a basic social
dilemma which society must solve. True equality of opportunity and freedom of choice for women
requires such practical, and possible innovations as a nationwide network of child-care centers,
which will make it unnecessary for women to retire completely from society until their children are
grown, and national programs to provide retraining for women who have chosen to care for their
children full-time.
WE BELIEVE that it is as essential for every girl to be educated to her full potential of human ability
as it is for every boy -- with the knowledge that such education is the key to effective participation
in today's economy and that, for a girl as for a boy, education can only be serious where there is
expectation that it will be used in society. We believe that American educators are capable of
devising means of imparting such expectations to girl students. Moreover, we consider the decline
in the proportion of women receiving higher and professional education to be evidence of
discrimination. This discrimination may take the form of quotas against the admission of women to
colleges, and professional schools; lack of encouragement by parents, counselors and educators;
denial of loans or fellowships; or the traditional or arbitrary procedures in graduate and
professional training geared in terms of men, which inadvertently discriminate against women. We
believe that the same serious attention must be given to high school dropouts who are girls as to
boys.
WE REJECT the current assumptions that a man must carry the sole burden of supporting himself,
his wife, and family, and that a woman is automatically entitled to lifelong support by a man upon
her marriage, or that marriage, home and family are primarily woman's world and responsibility -hers, to dominate -- his to support. We believe that a true partnership between the sexes demands a
different concept of marriage, an equitable sharing of the responsibilities of home and children and
of the economic burdens of their support. We believe that proper recognition should be given to the
economic and social value of homemaking and child-care. To these ends, we will seek to open a
reexamination of laws and mores governing marriage and divorce, for we believe that the current
state of `half-equity" between the sexes discriminates against both men and women, and is the
cause of much unnecessary hostility between the sexes.

WE BELIEVE that women must now exercise their political rights and responsibilities as American
citizens. They must refuse to be segregated on the basis of sex into separate-and-not-equal ladies'
auxiliaries in the political parties, and they must demand representation according to their
numbers in the regularly constituted party committees -- at local, state, and national levels -- and in
the informal power structure, participating fully in the selection of candidates and political
decision-making, and running for office themselves.
IN THE INTERESTS OF THE HUMAN DIGNITY OF WOMEN, we will protest, and endeavor to change,
the false image of women now prevalent in the mass media, and in the texts, ceremonies, laws, and
practices of our major social institutions. Such images perpetuate contempt for women by society
and by women for themselves. We are similarly opposed to all policies and practices -- in church,
state, college, factory, or office -- which, in the guise of protectiveness, not only deny opportunities
but also foster in women self-denigration, dependence, and evasion of responsibility, undermine
their confidence in their own abilities and foster contempt for women.
NOW WILL HOLD ITSELF INDEPENDENT OF ANY POLITICAL PARTY in order to mobilize the
political power of all women and men intent on our goals. We will strive to ensure that no party,
candidate, president, senator, governor, congressman, or any public official who betrays or ignores
the principle of full equality between the sexes is elected or appointed to office. If it is necessary to
mobilize the votes of men and women who believe in our cause, in order to win for women the final
right to be fully free and equal human beings, we so commit ourselves.
WE BELIEVE THAT women will do most to create a new image of women by acting now, and by
speaking out in behalf of their own equality, freedom, and human dignity - - not in pleas for special
privilege, nor in enmity toward men, who are also victims of the current, half-equality between the
sexes - - but in an active, self-respecting partnership with men. By so doing, women will develop
confidence in their own ability to determine actively, in partnership with men, the conditions of
their life, their choices, their future and their society.

This Statement of Purpose was written by Betty Friedan, author of "The Feminine Mystique".

Sex and Caste: A Kind of Memo
by Casey Hayden and Mary King (1965)
Casey Hayden and Mary King circulated this paper on women in the civil rights movement
based on their experiences as Student Non-Violent Coordinating Committee volunteers. It is
widely regarded as one of the first documents of the emerging women's liberation movement.1
Sex and Caste: A Kind of Memo from Casey Hayden and Mary King to a number of other
women in the peace and freedom movements by Casey Hayden and Mary King, 1965.
We've talked a lot, to each other and to some of you, about our own and other women's
problems in trying to live in our personal lives and in our work as independent and
creative people. In these conversations we've found what seem to be recurrent ideas or
themes. Maybe we can look at these things many of us perceive, often as a result of
insights learned from the movement:
Sex and caste: There seem to be many parallels that can be drawn between treatment of
Negroes and treatment of women in our society as a whole. But in particular, women
we've talked to who work in the movement seem to be caught up in a common-law caste
system that operates, sometimes subtly, forcing them to work around or outside
hierarchical structures of power which may exclude them. Women seem to be placed in
the same position of assumed subordination in personal situations too. It is a caste
system which, at its worst, uses and exploits women.
This is complicated by several facts, among them:
1. The caste system is not institutionalized by law (women have the right to vote,
to sue for divorce, etc.);
2. Women can't withdraw from the situation (a la nationalism) or overthrow it;
3. There are biological differences (even though those biological differences are
usually discussed or accepted without taking present and future technology into
account so we probably can't be sure what these differences mean). Many people
who are very hip to the implications of the racial caste system, even people in
the movement, don't seem to be able to see the sexual caste system and if the
question is raised they respond with: "That's the way it's supposed to be. There
are biological differences." Or with other statements which recall a white
segregationist confronted with integration.
Women and problems of work: The caste system perspective dictates the roles assigned
to women in the movement, and certainly even more to women outside the movement.
Within the movement, questions arise in situations ranging from relationships of
women organizers to men in the community, to who cleans the freedom house, to who
holds leadership positions, to who does secretarial work, and who acts as spokesman for
groups. Other problems arise between women with varying degrees of awareness of
1
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themselves as being as capable as men but held back from full participation, or
between women who see themselves as needing more control of their work than other
women demand. And there are problems with relationships between white women and
black women.
Women and personal relations with men: Having learned from the movement to think
radically about the personal worth and abilities of people whose role in society had
gone unchallenged before, a lot of women in the movement have begun trying to apply
those lessons to their own relations with men. Each of us probably has her own story
of the various results, and of the internal struggle occasioned by trying to break out
of very deeply learned fears, needs, and self?perceptions, and of what happens when we
try to replace them with concepts of people and freedom learned from the movement and
organizing.
Institutions: Nearly everyone has real questions about those institutions which shape
perspectives on men and women: marriage, child rearing pat-terns, women's (and men's)
magazines, etc. People are beginning to think about and even to experiment with new
forms in these areas.
Men's reactions to the questions raised here: A very few men seem to feel, when they
hear conversations involving these problems, that they have a right to be present and
participate in them, since they are so deeply involved. At the same time, very few men
can respond non-defensively, since the whole idea is either beyond their comprehension
or threatens and exposes them. The usual response is laughter. That inability to see
the whole issue as serious, as the straitjacketing of both sexes, and as societally
determined often shapes our own response so that we learn to think in their terms
about ourselves and to feel silly rather than trust our inner feelings. The problems
we're listing here, and what others have said about them, are therefore largely drawn
from conversations among women only and that difficulty in establishing dialogue with
men is a recurring theme among people we've talked to.
Lack of community for discussion: Nobody is writing, or organizing or talking publicly
about women, in any way that reflects the problems that various women in the
movement come across and which we've tried to touch above. Consider this quote from an
article in the centennial issue of The Nation:
However equally we consider men and women, the work plans for husbands and wives
cannot be given equal weight. A woman should not aim for "a second-level career"
because she is a woman; from girlhood on she should recognize that, if she is also
going to be a wife and mother, she will not be able to give as much to her work as she
would if single. That is, she should not feel that she cannot aspire to directing the
laboratory simply because she is a woman, but rather because she is also a wife and
mother; as such, her work as a lab technician (or the equivalent in another field)
should bring both satisfaction and the knowledge that, through it, she is fulfilling an
additional role, making an additional contribution.
And that's about as deep as the analysis goes publicly, which is not nearly so deep as
we've heard many of you go in chance conversations.

The reason we want to try to open up dialogue is mostly subjective. Working in the
movement often intensifies personal problems, especially if we start trying to apply
things we're learning there to our personal lives. Perhaps we can start to talk with
each other more openly than in the past and create a community of support for each
other so we can deal with ourselves and others with integrity and can therefore keep
working.
Objectively, the chances seem nil that we could start a movement based on anything as
distant to general American thought as a sex caste system. Therefore, most of us will
probably want to work full time on problems such as war, poverty, race. The very fact
that the country can't face, much less deal with, the questions we're raising means that
the movement is one place to look for some relief. Real efforts at dialogue within the
movement and with whatever liberal groups, community women, or students might listen
are justified. That is, all the problems between men and women and all the problems of
women functioning in society as equal human beings are among the most basic that
people face. We've talked in the movement about trying to build a society which would
see basic human problems (which are now seen as private troubles), as public problems
and would try to shape institutions to meet human needs rather than shaping people to
meet the needs of those with power. To raise questions like those above illustrates
very directly that society hasn't dealt with some of its deepest problems and opens
discussion of why that is so. (In one sense, it is a radicalizing question that can take
people beyond legalistic solutions into areas of personal and institutional change.) The
second objective reason we'd like to see discussion begin is that we've learned a great
deal in the movement and perhaps this is one area where a determined attempt to apply
ideas we've learned there can produce some new alternatives.

August 22, 1968 New York City

NO MORE MISS AMERICA!

FOR IMMEDIATE RELEASE

…We will protest the image of Miss America, an image that oppresses women in every area in which it purports to
represent us. There will be: Picket Lines; Guerrilla Theater; Leafleting; Lobbying Visits to the contestants urging our
sisters to reject the Pageant Farce and join us; a huge Freedom Trash Can (into which we will throw bras, girdles, curlers,
false eyelashes, wigs, and representative issues of Cosmopolitan, Ladies' Home ]ournal, Family Circle, etc.- bring any
such woman-garbage you have around the house); we will also announce a Boycott of all those commercial products
related to the Pageant, and the day will end with a Women's Liberation rally at midnight when Miss America is crowned
on live television. Lots of other surprises are being planned (come and add your own!) but we do not plan heavy
disruptive tactics and so do not expect a bad police scene. It should be a groovy day on the Boardwalk in the sun with
our sisters. In case of arrests, however, we plan to reject all male authority and demand to be busted by policewomen
only. (In Atlantic City, women cops are not permitted to make arrests- dig that!)
Male reporters will be refused interviews. We reject patronizing reportage. Only newswomen will be recognized.
Points We Protest:
1.

The Degrading Mindless-Boob-Girlie Symbol. The Pageant contestants epitomize the roles we are all forced to
play as women. The parade down the runway blares the metaphor of the 4-H Club county fair, where the nervous
animals are judged for teeth, fleece, etc., and where the best "Specimen" gets the blue ribbon. So are women in
our society forced daily to compete for male approval, enslaved by ludicrous "beauty" standards we ourselves are
conditioned to take seriously.

2.

Racism with Roses. Since its inception in 1921, the Pageant has not had one Black finalist, and this has not been
for a lack of test-case contestants. There has never been a Puerto Rican, Alaskan, Hawaiian, or MexicanAmerican winner. Nor has there ever been a true Miss America- an American Indian.

3.

Miss America as Military Death Mascot. The highlight of her reign each year is a cheerleader-tour of American
troops abroad- last year she went to Vietnam to pep-talk our husbands, fathers, sons and boyfriends into dying
and killing with a better spirit. She personifies the "unstained patriotic American womanhood our boys are
fighting for." The Living Bra and the Dead Soldier. We refuse to be used as Mascots for Murder.

4.

The Consumer Con-Game. Miss America is a walking commercial for the Pageant's sponsors. Wind her up and
she plugs your product on promotion tours and TV-all in an "honest, objective" endorsement. What a shill.

5.

Competition Rigged and Unrigged. We deplore the encouragement of an American myth that oppresses men as
well as women: the win-or-you’re-worthless competitive disease. The "beauty contest" creates only one winner
to be "used" and forty-nine losers who are "useless."

6.

The Irrelevant Crown on the Throne of Mediocrity. Miss America represents what women are supposed to be:
inoffensive, bland, apolitical. If you are tall, short, over or under what weight The Man prescribes you should be,
forget it. Personality, articulateness, intelligence, and commitment- unwise. Conformity is the key to the crownand, by extension, to success in our Society.

7.

Miss America as Dream Equivalent To-? In this reputedly democratic society, where every little boy supposedly
can grow up to be President, what can every little girl hope to grow to be? Miss America. That's where it's at.
Real power to control our own lives is restricted to men, while women get patronizing pseudo-power, an ermine
clock and a bunch of flowers; men are judged by their actions, women by appearance.

8.

Miss America as Big Sister Watching You. The pageant exercises Thought Control, attempts to sear the Image
onto our minds, to further make women oppressed and men oppressors; to enslave us all the more in high-heeled,
low-status roles; to inculcate false values in young girls; women as beasts of buying; to seduce us to our selves
before our own oppression.

I Am Joaquin
by Rodolfo Corky Gonzales (1967)2

Yo soy Joaquín,
perdido en un mundo de confusión:
I am Joaquín, lost in a world of confusion,
caught up in the whirl of a gringo society,
confused by the rules, scorned by attitudes,
suppressed by manipulation, and destroyed by modern society.
My fathers have lost the economic battle
and won the struggle of cultural survival.
And now! I must choose between the paradox of
victory of the spirit, despite physical hunger,
or to exist in the grasp of American social neurosis,
sterilization of the soul and a full stomach.
Yes, I have come a long way to nowhere,
unwillingly dragged by that monstrous, technical,
industrial giant called Progress and Anglo success....
I look at myself.
I watch my brothers.
I shed tears of sorrow. I sow seeds of hate.
I withdraw to the safety within the circle of life -MY OWN PEOPLE
I am Cuauhtémoc, proud and noble,
leader of men, king of an empire civilized
beyond the dreams of the gachupín Cortés,
who also is the blood, the image of myself.
I am the Maya prince.
I am Nezahualcóyotl, great leader of the Chichimecas.
I am the sword and flame of Cortes the despot
And I am the eagle and serpent of the Aztec civilization.
I owned the land as far as the eye
could see under the Crown of Spain,
and I toiled on my Earth and gave my Indian sweat and blood
for the Spanish master who ruled with tyranny over man and
beast and all that he could trample
But...THE GROUND WAS MINE.
I was both tyrant and slave.
As the Christian church took its place in God's name,
to take and use my virgin strength and trusting faith,
the priests, both good and bad, took-but gave a lasting truth that Spaniard Indian Mestizo
2
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were all God's children.
And from these words grew men who prayed and fought
for their own worth as human beings, for that
GOLDEN MOMENT of FREEDOM.
I was part in blood and spirit of that courageous village priest
Hidalgo who in the year eighteen hundred and ten
rang the bell of independence and gave out that lasting cry-El Grito de Dolores
"Que mueran los gachupines y que viva la Virgen de Guadalupe...."
I sentenced him who was me I excommunicated him, my blood.
I drove him from the pulpit to lead a bloody revolution for him and me....
I killed him.
His head, which is mine and of all those
who have come this way,
I placed on that fortress wall
to wait for independence. Morelos! Matamoros! Guerrero!
all companeros in the act, STOOD AGAINST THAT WALL OF INFAMY
to feel the hot gouge of lead which my hands made.
I died with them ... I lived with them .... I lived to see our country free.
Free from Spanish rule in eighteen-hundred-twenty-one.
Mexico was free??
The crown was gone but all its parasites remained,
and ruled, and taught, with gun and flame and mystic power.
I worked, I sweated, I bled, I prayed,
and waited silently for life to begin again.
I fought and died for Don Benito Juarez, guardian of the Constitution.
I was he on dusty roads on barren land as he protected his archives
as Moses did his sacraments.
He held his Mexico in his hand on
the most desolate and remote ground which was his country.
And this giant little Zapotec gave not one palm's breadth
of his country's land to kings or monarchs or presidents of foriegn powers.
I am Joaquin.
I rode with Pancho Villa,
crude and warm, a tornado at full strength,
nourished and inspired by the passion and the fire of all his earthy people.
I am Emiliano Zapata.
"This land, this earth is OURS."
The villages, the mountains, the streams
belong to Zapatistas.
Our life or yours is the only trade for soft brown earth and maize.
All of which is our reward,
a creed that formed a constitution
for all who dare live free!
"This land is ours . . .
Father, I give it back to you.

Mexico must be free. . . ."
I ride with revolutionists
against myself.
I am the Rurales,
coarse and brutal,
I am the mountian Indian,
superior over all.
The thundering hoof beats are my horses. The chattering machine guns
are death to all of me:
Yaqui
Tarahumara
Chamala
Zapotec
Mestizo
Español.
I have been the bloody revolution,
The victor,
The vanquished.
I have killed
And been killed.
I am the despots Díaz
And Huerta
And the apostle of democracy,
Francisco Madero.
I am
The black-shawled
Faithfulwomen
Who die with me
Or live
Depending on the time and place.
I am faithful, humble Juan Diego,
The Virgin of Guadalupe,
Tonantzín, Aztec goddess, too.
I rode the mountains of San Joaquín.
I rode east and north
As far as the Rocky Mountains,
And
All men feared the guns of
Joaquín Murrieta.
I killed those men who dared
To steal my mine,
Who raped and killed my love
My wife.
Then I killed to stay alive.
I was Elfego Baca,
living my nine lives fully.

I was the Espinoza brothers
of the Valle de San Luis.
All were added to the number of heads that in the name of civilization
were placed on the wall of independence, heads of brave men
who died for cause or principle, good or bad.
Hidalgo! Zapata!
Murrieta! Espinozas!
Are but a few.
They dared to face
The force of tyranny
Of men who rule by deception and hypocrisy.
I stand here looking back,
And now I see the present,
And still I am a campesino,
I am the fat political coyote–
I,
Of the same name,
Joaquín,
In a country that has wiped out
All my history,
Stifled all my pride,
In a country that has placed a
Different weight of indignity upon my age-old burdened back.
Inferiority is the new load . . . .
The Indian has endured and still
Emerged the winner,
The Mestizo must yet overcome,
And the gachupín will just ignore.
I look at myself
And see part of me
Who rejects my father and my mother
And dissolves into the melting pot
To disappear in shame.
I sometimes
Sell my brother out
And reclaim him
For my own when society gives me
Token leadership
In society's own name.
I am Joaquín,
Who bleeds in many ways.
The altars of Moctezuma
I stained a bloody red.
My back of Indian slavery
Was stripped crimson
From the whips of masters

Who would lose their blood so pure
When revolution made them pay,
Standing against the walls of retribution.
Blood has flowed from me on every battlefield between
campesino, hacendado,
slave and master and revolution.
I jumped from the tower of Chapultepec
into the sea of fame–
my country's flag
my burial shroud–
with Los Niños,
whose pride and courage
could not surrender
with indignity
their country's flag
to strangers . . . in their land.
Now I bleed in some smelly cell from club or gun or tyranny.
I bleed as the vicious gloves of hunger
Cut my face and eyes,
As I fight my way from stinking barrios
To the glamour of the ring
And lights of fame
Or mutilated sorrow.
My blood runs pure on the ice-caked
Hills of the Alaskan isles,
On the corpse-strewn beach of Normandy,
The foreign land of Korea
And now Vietnam.
Here I stand
Before the court of justice,
Guilty
For all the glory of my Raza
To be sentenced to despair.
Here I stand,
Poor in money,
Arrogant with pride,
Bold with machismo,
Rich in courage
And
Wealthy in spirit and faith.
My knees are caked with mud.
My hands calloused from the hoe. I have made the Anglo rich,
Yet
Equality is but a word–
The Treaty of Hidalgo has been broken
And is but another threacherous promise.

My land is lost
And stolen,
My culture has been raped.
I lengthen the line at the welfare door
And fill the jails with crime.
These then are the rewards
This society has
For sons of chiefs
And kings
And bloody revolutionists,
Who gave a foreign people
All their skills and ingenuity
To pave the way with brains and blood
For those hordes of gold-starved strangers,
Who
Changed our language
And plagiarized our deeds
As feats of valor
Of their own.
They frowned upon our way of life
and took what they could use.
Our art, our literature, our music, they ignored–
so they left the real things of value
and grabbed at their own destruction
by their greed and avarice.
They overlooked that cleansing fountain of
nature and brotherhood
which is Joaquín.
The art of our great señores,
Diego Rivera,
Siqueiros,
Orozco, is but another act of revolution for
the salvation of mankind.
Mariachi music, the heart and soul
of the people of the earth,
the life of the child,
and the happiness of love.
The corridos tell the tales
of life and death,
of tradition,
legends old and new, of joy
of passion and sorrow
of the people–who I am.
I am in the eyes of woman,
sheltered beneath
her shawl of black,

deep and sorrowful eyes
that bear the pain of sons long buried or dying,
dead on the battlefield or on the barbed wire of social strife.
Her rosary she prays and fingers endlessly
like the family working down a row of beets
to turn around and work and work.
There is no end.
Her eyes a mirror of all the warmth
and all the love for me,
and I am her
and she is me.
We face life together in sorrow,
anger, joy, faith and wishful
thoughts.
I shed the tears of anguish
as I see my children disappear
behind the shroud of mediocrity,
never to look back to remember me.
I am Joaquín.
I must fight
and win this struggle
for my sons, and they
must know from me
who I am.
Part of the blood that runs deep in me
could not be vanquished by the Moors.
I defeated them after five hundred years,
and I have endured.
Part of the blood that is mine
has labored endlessly four hundred
years under the heel of lustful
Europeans.
I am still here!
I have endured in the rugged mountains
Of our country
I have survived the toils and slavery of the fields.
I have existed
In the barrios of the city
In the suburbs of bigotry
In the mines of social snobbery
In the prisons of dejection
In the muck of exploitation
And
In the fierce heat of racial hatred.
And now the trumpet sounds,

The music of the people stirs the
Revolution.
Like a sleeping giant it slowly
Rears its head
To the sound of
Tramping feet
Clamoring voices
Mariachi strains
Fiery tequila explosions
The smell of chile verde and
Soft brown eyes of expectation for a
Better life.
And in all the fertile farmlands,
the barren plains,
the mountain villages,
smoke-smeared cities,
we start to MOVE.
La raza!
Méjicano!
Español!
Latino!
Chicano!
Or whatever I call myself,
I look the same
I feel the same
I cry
And
Sing the same.
I am the masses of my people and
I refuse to be absorbed.
I am Joaquín.
The odds are great
But my spirit is strong,
My faith unbreakable,
My blood is pure.
I am Aztec prince and Christian Christ.
I SHALL ENDURE!
I WILL ENDURE!

Indians of All Tribes, November 1969, Occupation of Alcatraz
PROCLAMATION:
To the Great White Father and All His People:
We, the native Americans, re-claim the land known as Alcatraz Island in the name of
all American Indians by right of discovery.
We wish to be fair and honorable in our dealings with the Caucasian inhabitants of
this land, and hereby offer the following treaty:
We will purchase said Alcatraz Island for twenty-four dollars ($24) in glass beads and
red cloth, a precedent set by the white man’s purchase of a similar island about 300
years ago. We know that $24 in trade goods for these 16 acres is more than was paid
when Manhattan Island was sold, but we know that land values have risen over the
years. Our offer of $1.24 per acre is greater than the 47 cents per acre the white men
are now paying the California Indians for their land.
We will give to the inhabitants of this island a portion of that land for their own, to
be held in trust by the American Indian Government — for as long as the sun shall
rise and the rivers go down to the sea — to be administered by the Bureau of Caucasian
Affairs (B CA). We will further guide the inhabitants in the proper way of living. We
will offer them our religion, our education, our life-ways, in order to help them
achieve our level of civilization and thus raise them and all their white brothers up
from their savage and unhappy state. We offer this treaty in good faith and wish to be
fair and honorable in our dealings with all white men.
We feel that this so-called Alcatraz Island is more than suitable for an Indian
Reservation, as determined by the white man’s own standards. By this we mean that this
place resembles most Indian reservations, in that:
1. It is isolated from modern facilities, and without adequate means of transportation.
2. It has no fresh running water.
3. It has inadequate sanitation facilities.
4. There are no oil or mineral rights.
5. There is no industry so unemployment is great.
6. There are no health care facilities.
7. The soil is rocky and non-productive; and the land does not support game.
8. There are no educational facilities.
9. The population has always exceeded the land base.
10. The population has always been held as prisoners and kept dependent upon others.
Further, it would be fitting and symbolic that ships from all over the world, entering
the Golden Gate, would first see Indian land, and thus be reminded of the true history
of this nation. This tiny island would be a symbol of the great lands once ruled by
free and noble Indians.

The Sharon Statement (Young Americans for Freedom)
Adopted in conference at Sharon, Connecticut, on 11 September 1960.
In this time of moral and political crises, it is the responsibility of the youth of America to affirm certain
eternal truths.
We, as young conservatives, believe:
That foremost among the transcendent values is the individual's use of his God-given free will, whence
derives his right to be free from the restrictions of arbitrary force;
That liberty is indivisible, and that political freedom cannot long exist without economic freedom;
That the purpose of government is to protect those freedoms through the preservation of internal order, the
provision of national defense, and the administration of justice;
That when government ventures beyond these rightful functions, it accumulates power, which tends to
diminish order and liberty;
That the Constitution of the United States is the best arrangement yet devised for empowering government to
fulfill its proper role, while restraining it from the concentration and abuse of power;
That the genius of the Constitution- the division of powers- is summed up in the clause that reserves primacy
to the several states, or to the people, in those spheres not specifically delegated to the Federal government;
That the market economy, allocating resources by the free play of supply and demand, is the single economic
system compatible with the requirements of personal freedom and constitutional government, and that it is
at the same time the most productive supplier of human needs;
That when government interferes with the work of the market economy, it tends to reduce the moral and
physical strength of the nation; that when it takes from one man to bestow on another, it diminishes the
incentive of the first, the integrity of the second, and the moral autonomy of both;
That we will be free only so long as the national sovereignty of the United States is secure; that history shows
periods of freedom are rare, and can exist only when free citizens concertedly defend their rights against all
enemies;
That the forces of international Communism are, at present, the greatest single threat to these liberties;
That the United States should stress victory over, rather than coexistence with, this menace; and
That American foreign policy must be judged by this criterion: does it serve the just interests of the United
States?

Port Huron Statement of the Students for a Democratic Society, 1962 (excerpts)
Courtesy Office of Sen. Tom Hayden.
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INTRODUCTION: AGENDA FOR A GENERATION
We are people of this generation, bred in at least modest comfort, housed now in universities,
looking uncomfortably to the world we inherit.
When we were kids the United States was the wealthiest and strongest country in the world: the
only one with the atom bomb, the least scarred by modern war, an initiator of the United Nations
that we thought would distribute Western influence throughout the world. Freedom and equality
for each individual, government of, by, and for the people -- these American values we found
good, principles by which we could live as men. Many of us began maturing in complacency.
As we grew, however, our comfort was penetrated by events too troubling to dismiss. First, the
permeating and victimizing fact of human degradation, symbolized by the Southern struggle
against racial bigotry, compelled most of us from silence to activism. Second, the enclosing fact
of the Cold War, symbolized by the presence of the Bomb, brought awareness that we ourselves,
and our friends, and millions of abstract "others" we knew more directly because of our common
peril, might die at any time. We might deliberately ignore, or avoid, or fail to feel all other
human problems, but not these two, for these were too immediate and crushing in their impact,
too challenging in the demand that we as individuals take the responsibility for encounter and
resolution.
While these and other problems either directly oppressed us or rankled our consciences and
became our own subjective concerns, we began to see complicated and disturbing paradoxes in
our surrounding America. The declaration "all men are created equal . . . rang hollow before the
facts of Negro life in the South and the big cities of the North. The proclaimed peaceful
intentions of the United States contradicted its economic and military investments in the Cold
War status quo.

We witnessed, and continue to witness, other paradoxes. With nuclear energy whole cities can
easily be powered, yet the dominant nationstates seem more likely to unleash destruction greater
than that incurred in all wars of human history. Although our own technology is destroying old
and creating new forms of social organization, men still tolerate meaningless work and idleness.
While two-thirds of mankind suffers undernourishment, our own upper classes revel amidst
superfluous abundance. Although world population is expected to double in forty years, the
nations still tolerate anarchy as a major principle of international conduct and uncontrolled
exploitation governs the sapping of the earth's physical resources. Although mankind desperately
needs revolutionary leadership, America rests in national stalemate, its goals ambiguous and
tradition-bound instead of informed and clear, its democratic system apathetic and manipulated
rather than "of, by, and for the people."
Not only did tarnish appear on our image of American virtue, not only did disillusion occur when
the hypocrisy of American ideals was discovered, but we began to sense that what we had
originally seen as the American Golden Age was actually the decline of an era. The worldwide
outbreak of revolution against colonialism and imperialism, the entrenchment of totalitarian
states, the menace of war, overpopulation, international disorder, supertechnology -- these trends
were testing the tenacity of our own commitment to democracy and freedom and our abilities to
visualize their application to a world in upheaval.
Our work is guided by the sense that we may be the last generation in the experiment with living.
But we are a minority -- the vast majority of our people regard the temporary equilibriums of our
society and world as eternally-functional parts. In this is perhaps the outstanding paradox: we
ourselves are imbued with urgency, yet the message of our society is that there is no viable
alternative to the present. Beneath the reassuring tones of the politicians, beneath the common
opinion that America will "muddle through", beneath the stagnation of those who have closed
their minds to the future, is the pervading feeling that there simply are no alternatives, that our
times have witnessed the exhaustion not only of Utopias, but of any new departures as well.
Feeling the press of complexity upon the emptiness of life, people are fearful of the thought that
at any moment things might thrust out of control. They fear change itself, since change might
smash whatever invisible framework seems to hold back chaos for them now. For most
Americans, all crusades are suspect, threatening. The fact that each individual sees apathy in his
fellows perpetuates the common reluctance to organize for change. The dominant institutions are
complex enough to blunt the minds of their potential critics, and entrenched enough to swiftly
dissipate or entirely repel the energies of protest and reform, thus limiting human expectancies.
Then, too, we are a materially improved society, and by our own improvements we seem to have
weakened the case for further change.
Some would have us believe that Americans feel contentment amidst prosperity -- but might it
not better be called a glaze above deeplyfelt anxieties about their role in the new world? And if
these anxieties produce a developed indifference to human affairs, do they not as well produce a
yearning to believe there is an alternative to the present, that something can be done to change
circumstances in the school, the workplaces, the bureaucracies, the government? It is to this
latter yearning, at once the spark and engine of change, that we direct our present appeal. The
search for truly democratic alternatives to the present, and a commitment to social
experimentation with them, is a worthy and fulfilling human enterprise, one which moves us and,

we hope, others today. On such a basis do we offer this document of our convictions and
analysis: as an effort in understanding and changing the conditions of humanity in the late
twentieth century, an effort rooted in the ancient, still unfulfilled conception of man attaining
determining influence over his circumstances of life.
Values
…The conventional moral terms of the age, the politician moralities -- "free world", "people's
democracies" -- reflect realities poorly, if at all, and seem to function more as ruling myths than
as descriptive principles. But neither has our experience in the universities brought as moral
enlightenment. Our professors and administrators sacrifice controversy to public relations; their
curriculums change more slowly than the living events of the world; their skills and silence are
purchased by investors in the arms race; passion is called unscholastic…
Unlike youth in other countries we are used to moral leadership being exercised and moral
dimensions being clarified by our elders. But today, for us, not even the liberal and socialist
preachments of the past seem adequate to the forms of the present. Consider the old slogans;
Capitalism Cannot Reform Itself, United Front Against Fascism, General Strike, All Out on May
Day. Or, more recently, No Cooperation with Commies and Fellow Travellers, Ideologies Are
Exhausted, Bipartisanship, No Utopias. …
The decline of utopia and hope is in fact one of the defining features of social life today. The
reasons are various: the dreams of the older left were perverted by Stalinism and never recreated;
the congressional stalemate makes men narrow their view of the possible; the specialization of
human activity leaves little room for sweeping thought; the horrors of the twentieth century,
symbolized in the gas-ovens and concentration camps and atom bombs, have blasted
hopefulness. …
We regard men as infinitely precious and possessed of unfulfilled capacities for reason, freedom,
and love. In affirming these principles we are aware of countering perhaps the dominant
conceptions of man in the twentieth century: that he is a thing to be manipulated, and that he is
inherently incapable of directing his own affairs. We oppose the depersonalization that reduces
human beings to the status of things -- if anything, the brutalities of the twentieth century teach
that means and ends are intimately related, that vague appeals to "posterity" cannot justify the
mutilations of the present. …Men have unrealized potential for self-cultivation, self-direction,
self-understanding, and creativity. It is this potential that we regard as crucial and to which we
appeal, not to the human potentiality for violence, unreason, and submission to authority. The
goal of man and society should be human independence: a concern not with image of popularity
but with finding a meaning in life that is personally authentic: a quality of mind not compulsively
driven by a sense of powerlessness, nor one which unthinkingly adopts status values, nor one
which represses all threats to its habits, but one which has full, spontaneous access to present and
past experiences, one which easily unites the fragmented parts of personal history, one which
openly faces problems which are troubling and unresolved: one with an intuitive awareness of
possibilities, an active sense of curiosity, an ability and willingness to learn….

Loneliness, estrangement, isolation describe the vast distance between man and man today.
These dominant tendencies cannot be overcome by better personnel management, nor by
improved gadgets, but only when a love of man overcomes the idolatrous worship of things by
man….
As a social system we seek the establishment of a democracy of individual participation,
governed by two central aims: that the individual share in those social decisions determining the
quality and direction of his life; that society be organized to encourage independence in men and
provide the media for their common participation. …
The Students
In the last few years, thousands of American students demonstrated that they at least felt the
urgency of the times. They moved actively and directly against racial injustices, the threat of
war, violations of individual rights of conscience and, less frequently, against economic
manipulation. They succeeded in restoring a small measure of controversy to the campuses after
the stillness of the McCarthy period. They succeeded, too, in gaining some concessions from the
people and institutions they opposed, especially in the fight against racial bigotry.
The significance of these scattered movements lies not in their success or failure in gaining
objectives -- at least not yet. Nor does the significance lie in the intellectual "competence" or
"maturity" of the students involved -- as some pedantic elders allege. The significance is in the
fact the students are breaking the crust of apathy and overcoming the inner alienation that remain
the defining characteristics of American college life. …
Tragically, the university could serve as a significant source of social criticism and an initiator of
new modes and molders of attitudes. But the actual intellectual effect of the college experience is
hardly distinguishable from that of any other communications channel -- say, a television set -passing on the stock truths of the day. Students leave college somewhat more "tolerant" than
when they arrived, but basically unchallenged in their values and political orientations. With
administrators ordering the institutions, and faculty the curriculum, the student learns by his
isolation to accept elite rule within the university, which prepares him to accept later forms of
minority control. The real function of the educational system -- as opposed to its more rhetorical
function of "searching for truth" -- is to impart the key information and styles that will help the
student get by, modestly but comfortably, in the big society beyond.
The Society Beyond
Look beyond the campus, to America itself. That student life is more intellectual, and perhaps
more comfortable, does not obscure the fact that the fundamental qualities of life on the campus
reflect the habits of society at large. The fraternity president is seen at the junior manager levels;
the sorority queen has gone to Grosse Pointe: the serious poet burns for a place, any place, or
work; the once-serious and never serious poets work at the advertising agencies. The desperation
of people threatened by forces about which they know little and of which they can say less; the
cheerful emptiness of people "giving up" all hope of changing things; the faceless ones polled by
Gallup who listed "international affairs" fourteenth on their list of "problems" but who also

expected thermonuclear war in the next few years: in these and other forms, Americans are in
withdrawal from public life, from any collective effort at directing their own affairs. …
Politics without Publics
The American political system is not the democratic model of which its glorifiers speak. In
actuality it frustrates democracy by confusing the individual citizen, paralyzing policy
discussion, and consolidating the irresponsible power of military and business interests.
A crucial feature of the political apparatus in America is that greater differences are harbored
within each major party than the differences existing between them. Instead of two parties
presenting distinctive and significant differences of approach, what dominates the system if a
natural interlocking of Democrats from Southern states with the more conservative elements of
the Republican party. This arrangement of forces is blessed by the seniority system of Congress
which guarantees congressional committee domination by conservatives -- ten of 17 committees
in the Senate and 13 of 21 in House of Representatives are chaired currently by Dixiecrats.
The party overlap, however, is not the only structural antagonist of democracy in politics. First,
the localized nature of the party system does not encourage discussion of national and
international issues: thus problems are not raised by and for people, and political representatives
usually are unfettered from any responsibilities to the general public except those regarding
parochial matters. Second, whole constituencies are divested of the full political power they
might have: many Negroes in the South are prevented from voting, migrant workers are
disenfranchised by various residence requirements, some urban and suburban dwellers are
victimized by gerrymandering, and poor people are too often without the power to obtain
political representation. Third, the focus of political attention is significantly distorted by the
enormous lobby force, composed predominantly of business interests, spending hundreds of
millions each year in an attempt to conform facts about productivity, agriculture, defense, and
social services, to the wants of private economic groupings.
What emerges from the party contradictions and insulation of privatelyheld power is the
organized political stalemate: calcification dominates flexibility as the principle of parliamentary
organization, frustration is the expectancy of legislators intending liberal reform, and Congress
becomes less and less central to national decision-making, especially in the area of foreign
policy. In this context, confusion and blurring is built into the formulation of issues, long-range
priorities are not discussed in the rational manner needed for policymaking, the politics of
personality and "image" become a more important mechanism than the construction of issues in
a way that affords each voter a challenging and real option. The American voter is buffeted from
all directions by pseudo-problems, by the structurally-initiated sense that nothing political is
subject to human mastery….
The Economy
American capitalism today advertises itself as the Welfare State. Many of us comfortably expect
pensions, medical care, unemployment compensation, and other social services in our lifetimes.
Even with one-fourth of our productive capacity unused, the majority of Americans are living in

relative comfort -- although their nagging incentive to "keep up" makes them continually
dissatisfied with their possessions. In many places, unrestrained bosses, uncontrolled machines,
and sweatshop conditions have been reformed or abolished and suffering tremendously relieved.
But in spite of the benign yet obscuring effects of the New Deal reforms and the reassuring
phrases of government economists and politicians, the paradoxes and myths of the economy are
sufficient to irritate our complacency and reveal to us some essential causes of the American
malaise. We live amidst a national celebration of economic prosperity while poverty and
deprivation remain an unbreakable way of life for millions in the "affluent society", including
many of our own generation. …
The Remote Control Economy. We are subject to a remote control economy, which excludes
the mass of individual "units" -- the people -- from basic decisions affecting the nature and
organization of work, rewards, and opportunities. The modern concentration of wealth is
fantastic. … The drive for sales spurs phenomenal advertising efforts; the ethical drug industry,
for instance, spent more than $750 million on promotions in 1960, nearly for times the amount
available to all American medical schools for their educational programs. The arts, too, are
organized substantially according to their commercial appeal aesthetic values are subordinated to
exchange values, and writers swiftly learn to consider the commercial market as much as the
humanistic marketplace of ideas. The tendency to over-production, to gluts of surplus
commodities, encourages "market research" techniques to deliberately create pseudo-needs in
consumers -- we learn to buy "smart" things, regardless of their utility -- and introduces wasteful
"planned obsolescence" as a permanent feature of business strategy. While real social needs
accumulate as rapidly as profits, it becomes evident that Money, instead of dignity of character,
remains a pivotal American value and Profitability, instead of social use, a pivotal standard in
determining priorities of resource allocation….
The Military-Industrial Complex. The most spectacular and important creation of the
authoritarian and oligopolistic structure of economic decision-making in America is the
institution called "the militaryindustrial complex" by former President Eisenhower, the powerful
congruence of interest and structure among military and business elites which affects so much of
our development and destiny. Not only is ours the first generation to live with the possibility of
world-wide cataclysm -- it is the first to experience the actual social preparation for cataclysm,
the general militarization of American society. In 1948 Congress established Universal Military
Training, the first peacetime conscription. The military became a permanent institution. Four
years earlier, General Motor's Charles E. Wilson had heralded the creation of what he called the
"permanent war economy," the continuous use of military spending as a solution to economic
problems unsolved before the post-war boom, most notably the problem of the seventeen million
jobless after eight years of the New Deal. This has left a "hidden crisis" in the allocation of
resources by the American economy.
Since our childhood these two trends -- the rise of the military and the installation of a defensebased economy -- have grown fantastically….
Automation, Abundance, and Challenge. But while the economy remains relatively static in its
setting of priorities and allocation of resources, new conditions are emerging with enormous

implications: the revolution of automation, and the replacement of scarcity by the potential of
material abundance.
Automation, the process of machines replacing men in performing sensory, motoric and complex
logical tasks, is transforming society in ways that are scarcely comprehensible. …. Automation is
destroying whole categories of work -- impersonal thinkers have efficiently labeled this
"structural unemployment" -- in blue-collar, service, and even middle management occupations.
In addition it is eliminating employment opportunities for a youth force that numbers one million
more than it did in 1950, and rendering work far more difficult both to find and do for people in
the forties and up. The consequences of this economic drama, strengthened by the force of postwar recessions, are momentous: five million becomes an acceptable unemployment tabulation,
and misery, uprootedness and anxiety become the lot of increasing numbers of Americans.
But while automation is creating social dislocation of a stunning kind, it paradoxically is
imparting the opportunity for men the world around to rise in dignity from their knees. The
dominant optimistic economic fact of this epoch is that fewer hands are needed now in actual
production, although more goods and services are a real potentiality. The world could be fed,
poverty abolished, the great public needs could be met, the brutish world of Darwinian scarcity
could be brushed away, all men could have more time to pursue their leisure, drudgery in work
could be cut to a minimum, education could become more of a continuing process for all people,
both public and personal needs could be met rationally. But only in a system with selfish
production motives and elitist control, a system which is less welfare than war-based,
undemocratic rather than "stockholder participative" as "sold to us", does the potentiality for
abundance become a curse and a cruel irony…
Technology, which could be a blessing to society, becomes more and more a sinister threat to
humanistic and rational enterprise. Hard-core poverty exists just beyond the neon lights of
affluence, and the "have-nots" may be driven still further from opportunity as the hightechnology society demands better education to get into the production mainstream and more
capital investment to get into "business". Poverty is shameful in that it herds people by race,
region, and previous condition of infortune into "uneconomic classes" in the so-called free
society -- the marginal worker is made more insecure by automation and high education
requirements, heavier competition for jobs, maintaining low wages or a high level of
unemployment. People in the rut of poverty are strikingly unable to overcome the collection of
forces working against them: poor health, bad neighborhoods, miserable schools, inadequate
"welfare" services, unemployment and underemployment, weak politician and union
organization. …
Business and politics, when significantly militarized, affect the whole living condition of each
American citizen. Worker and family depend on the Cold War for life. Half of all research and
development is concentrated on military ends. The press mimics conventional cold war opinion
in its editorials. In less than a full generation, most Americans accept the military-industrial
structure as "the way things are." War is still pictured as one more kind of diplomacy, perhaps a
gloriously satisfying kind. …

Such a harsh critique of what we are doing as a nation by no means implies that sole blame for
the Cold War rests on the United States. Both sides have behaved irresponsibly -- the Russians
by an exaggerated lack of trust, and by much dependence on aggressive military strategists rather
than on proponents of nonviolent conflict and coexistence. But we do contend, as Americans
concerned with the conduct of our representative institutions, that our government has blamed
the Cold War stalemate on nearly everything but its own hesitations, its own anachronistic
dependence on weapons. To be sure, there is more to disarmament than wishing for it. There are
inadequacies in international rule-making institutions -- which could be corrected. There are
faulty inspection mechanisms -- which could be perfected by disinterested scientists. There is
Russian intransigency and evasiveness -- which do not erase the fact that the Soviet Union,
because of a strained economy, an expectant population, fears of Chinese potential, and interest
in the colonial revolution, is increasingly disposed to real disarmament with real controls. But
there is, too, our own reluctance to face the uncertain world beyond the Cold War, our own
shocking assumption that the risks of the present are fewer than the risks of a policy reorientation to disarmament, our own unwillingness to face the implementation of our rhetorical
commitments to peace and freedom. …
The Colonial Revolution
While weapons have accelerated man's opportunity for self-destruction, the counter-impulse to
life and creation are superbly manifest in the revolutionary feelings of many Asian, African and
Latin American peoples. Against the individual initiative and aspiration, and social sense of
organicism characteristic of these upsurges, the American apathy and stalemate stand in
embarrassing contrast. …
The world is in transformation. But America is not. It can race to industrialize the world,
tolerating occasional authoritarianisms, socialisms, neutralisms along the way -- or it can slow
the pace of the inevitable and default to the eager and self-interested Soviets and, much more
importantly, to mankind itself. Only mystics would guess we have opted thoroughly for the first.
Consider what our people think of this, the most urgent issue on the human agenda. Fed by a
bellicose press, manipulated by economic and political opponents of change, drifting in their
own history, they grumble about "the foreign aid waste", or about "that beatnik down in Cuba",
or how "things will get us by" . . . thinking confidently, albeit in the usual bewilderment, that
Americans can go right on like always, five percent of mankind producing forty percent of its
goods.
Anti-Communism
An unreasoning anti-communism has become a major social problem for those who want to
construct a more democratic America. McCarthyism and other forms of exaggerated and
conservative anti-communism seriously weaken democratic institutions and spawn movements
contrary to the interests of basic freedoms and peace. In such an atmosphere even the most
intelligent of Americans fear to join political organizations, sign petitions, speak out on serious
issues. Militaristic policies are easily "sold" to a public fearful of a democratic enemy. Political
debate is restricted, thought is standardized, action is inhibited by the demands of "unity" and
"oneness" in the face of the declared danger. Even many liberals and socialists share static and

repititious participation in the anti-communist crusade and often discourage tentative, inquiring
discussion about "the Russian question" within their ranks -- often by employing "stalinist",
"stalinoid", trotskyite" and other epithets in an oversimplifying way to discredit opposition.
Thus much of the American anti-communism takes on the characteristics of paranoia. Not only
does it lead to the perversion of democracy and to the political stagnation of a warfare society,
but it also has the unintended consequence of preventing an honest and effective approach to the
issues. … This trend of events on the domestic scene, towards greater irrationality on major
questions, moves us to greater concern than does the "internal threat" of domestic communism.
Democracy, we are convinced, requires every effort to set in peaceful opposition the basic
viewpoints of the day; only by conscious, determined, though difficult, efforts in this direction
will the issue of communism be met appropriately. …
Discrimination
Our America is still white. …
Horatio Alger Americans typically believe that the "nonwhites" are being "accepted" and "rising"
gradually. They see more Negroes on television and so assume that Negroes are "better off".
They hear the President talking about Negroes and so assume they are politically represented.
They are aware of black peoples in the United Nations and so assume that the world is generally
moving toward integration. They don't drive through the South, or through the slum areas of the
big cities, so they assume that squalor and naked exploitation are disappearing. They express
generalities about "time and gradualism" to hide the fact that they don't know what is happening.
The advancement of the Negro and other "nonwhites" in America has not been altogether by
means of the crusades of liberalism, but rather through unavoidable changes in social structure.
The economic pressures of World War II opened new jobs, new mobility, new insights to
Southern Negroes, who then began great migrations from the South to the bigger urban areas of
the North where their absolute wage was greater, though unchanged in relation to the white man
of the same stratum. More important than the World War II openings was the colonial
revolution. The world-wide upsurge of dark peoples against white colonial domination stirred the
separation and created an urgancy among American Negroes, while simultaneously it threatened
the power structure of the United States enough to produce concessions to the Negro. Produced
by outer pressure from the newly-moving peoples rather than by the internal conscience of the
Federal government, the gains were keyed to improving the American "image" more than to
reconstructing the society that prospered on top of its minorities. Thus the historic Supreme
Court decision of 1954, theoretically desegregating Southern schools, was more a proclamation
than a harbinger of social change -- and is reflected as such in the fraction of Southern school
districts which have desegregated, with Federal officials doing little to spur the process.
It has been said that the Kennedy administration did more in two years than the Eisenhower
administration did in eight. Of this there can be no doubt. But it is analogous to comparing
whispers to silence when positively stentorian tones are demanded….

White American ethnocentrism at home and abroad reflect most sharply the self-deprivation
suffered by the majority of our country which effectively makes it an isolated minority in the
world community of culture and fellowship. The awe inspired by the pervasiveness of racism in
American life is only matched by the marvel of its historical span in American traditions. The
national heritage of racial discrimination via slavery has been a part of America since
Christopher Columbus' advent on the new continent. As such, racism not only antedates the
Republic and the thirteen Colonies, but even the use of the English language in this hemisphere.
And it is well that we keep this as a background when trying to understand why racism stands as
such a steadfast pillar in the culture and custom of the country. Racial-xenophobia is reflected in
the admission of various racial stocks to the country. From the nineteenth century Oriental
Exclusion Acts to the most recent up-dating of the Walter-McCarren Immigration Acts the
nation has shown a continuous contemptuous regard for "nonwhites." More recently, the
tragedies of Hiroshima and Korematsu, and our cooperation with Western Europe in the United
Nations add treatment to the thoroughness of racist overtones in national life. …
The civil rights struggle thus has come to an impasse. To this impasse, the movement responded
this year by entering the sphere of politics, insisting on citizenship rights, specifically the right to
vote. The new voter registration stage of protest represents perhaps the first major attempt to
exercise the conventional instruments of political democracy in the struggle for racial justice.
The vote, if used strategically by the great mass of now-unregistered Negroes theoretically
eligible to vote, will be decisive factor in changing the quality of Southern leadership from low
demagoguery to decent statesmanship.
More important, the new emphasis on the vote heralds the use of political means to solve the
problems of equality in America, and it signals the decline of the short-sighted view that
"discrimination" can be isolated from related social problems. Since the moral clarity of the civil
rights movement has not always been accompanied by precise political vision, and sometimes
not every by a real political consciousness, the new phase is revolutionary in its implication. The
intermediate goal of the program is to secure and insure a healthy respect and realization of
Constitutional liberties. This is important not only to terminate the civil and private abuses which
currently characterize the region, but also to prevent the pendulum of oppression from simply
swinging to an alternate extreme with a new unsophisticated electorate, after the unhappy
example of the last Reconstruction. It is the ultimate objectives of the strategy which promise
profound change in the politics of the nation. An increased Negro voting race in and of itself is
not going to dislodge racist controls of the Southern power structure; but an accelerating
movement through the courts, the ballot boxes, and especially the jails is the most likely means
of shattering the crust of political intransigency and creating a semblence of democratic order, on
local and state levels. …
A new politics must include a revitalized labor movement; a movement which sees itself, and is
regarded by others, as a major leader of the breakthrough to a politics of hope and vision. Labor's
role is no less unique or important in the needs of the future than it was in the past, its numbers
and potential political strength, its natural interest in the abolition of exploitation, its reach to the
grass roots of American society, combine to make it the best candidate for the synthesis of the
civil rights, peace, and economic reform movements. …

The University and Social Change. There is perhaps little reason to be optimistic about the
above analysis. True, the Dixiecrat-GOP coalition is the weakest point in the dominating
complex of corporate, military and political power. But the civil rights and peace and student
movements are too poor and socially slighted, and the labor movement too quiescent, to be
counted with enthusiasm. From where else can power and vision be summoned? We believe that
the universities are an overlooked seat of influence. …
To turn these possibilities into realities will involve national efforts at university reform by an
alliance of students and faculty. They must wrest control of the educational process from the
administrative bureaucracy. They must make fraternal and functional contact with allies in labor,
civil rights, and other liberal forces outside the campus. They must import major public issues
into the curriculum -- research and teaching on problems of war and peace is an outstanding
example. They must make debate and controversy, not dull pedantic cant, the common style for
educational life. They must consciously build a base for their assault upon the loci of power.
As students, for a democratic society, we are committed to stimulating this kind of social
movement, this kind of vision and program is campus and community across the country. If we
appear to seek the unattainable, it has been said, then let it be known that we do so to avoid the
unimaginable.
Full draft: http://www.sds-1960s.org/PortHuronStatement-draft.htm
Full published document: http://coursesa.matrix.msu.edu/~hst306/documents/huron.html

